mention construction of an occasional forgery-in service to their propaganda. This theme is echoed by Robin Cormack, "Away from the Centre: 'Provincial' Art in the Ninth Century," which advances Auzepy's thesis by maintaining that with the triumph of the iconophiles in 843, there was a rush to uncover older icons as proof of the continuity of iconophilism from early Christian days. This trend occurred in the provinces as well as the capital. Evidently, the miracle-working power of icons was not limited by their proximity to the center of political power. Nancy Patterson Sevcenko, "Canon and Calendar: The Role of a Ninth-Century Hymnographer in Shaping the Celebration of the Saints," describes the reconstruction of the liturgical calendar in the ninth century. "Byzantine" can also be used to designate Eastern Christians living outside the imperial frontiers; using the Christian writer Abu Quarrah as an example, Sidney Griffith, "Byzantine Orthodoxy in the World of Islam," examines how Christian monastic intellectuals by the ninth century were reconstructing their religious polemics in response to a world where Islam, not iconoclasm, was the main enemy and where Arabic was gradually replacing Greek as the lingua franca of the Near East.
Religion and politics can at times be strange bedfellows. Historians have long known that sources favorable to the Macedonian dynasty disparaged Michael III ("the Drunkard"), who was murdered by Basil I, the first Macedonian emperor. But Athanasios Markopoulos, "The Rehabilitation of the Emperor Theophilos," demonstrates that despite his iconoclasm, Michael's father, Theophilus, was reconstructed by the Macedonians for ideological reasons.
Chris Wickham, "Ninth-Century Byzantium through Western Eyes," shows how Byzantines were constructed (perceived) as "the Other" (p. 249) by Latins in this era. I might observe that "construction" was unnecessary. Byzantines were others-by the ninth century, Greek was as little known in the West as Latin was in the East, and there were many other cultural differences between the two halves of Christendom. There was also the matter of physical separation. So, why then study Florence? This is the substance of Brucker's first chapter and is perhaps the main question answered by the book as a whole. He begins by discussing the antiquity and character of the city's elevated reputation, both among its citizens and foreign visitors. Brucker separates out the main themes of this literature of praise, commenting first on "the aesthetic dimension, the physical beauty of the city and the surrounding countryside: the churches, palaces, squares, streets, villas." Then he refers to "the great wealth amassed by Florentine merchants, bankers, and industrialists ... which had taken them to the four corners of the known world-from Scandinavia to Central Asia-and had inspired the comment by Pope Boniface VIII that the Florentines were the fifth element of the universe." Thereupon he discusses "the political achievements [by which Florence was able to] share, with Venice, the distinction of preserving her liberty and republican form of government longer than most other Italian city-states" (pp. 8-9).
Brucker notes Florence's reputation in the cultural realm as primary: "her libraries and archives, and above all, ... her churches, palaces, and museums." He also makes specific
